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If Pentecostals believe that homosexuality is a sin, E‘IS 1 do, then relating to l:;r;;)c—l
sexuals and transgenders as somehow fundamentally <.11fferent fr‘om otélers Ziiﬁon ¢
from God by sin by invoking old Testalrlnent cz:;ceior%es (:lf1 flgl(r)lst;re;\a " }slet;; e

ctive to our goal of loving them and sharing . !
;(s):/l;lrflrelzri(;izme of my stfdents who struggle W'lﬂ‘.l the issue (‘)f whether (1); r:i):;le(;r?;:
sexuality is a sin owe at least part of their uncertainty to having been to1 ;x e
plicitly or explicitly, that gays are “unclean;’ only To learn from .persoga fcl; e
and through relationships that they are, after all, simply people in need o .

Concluding Remarks

Pentecostals are known for their testimonies, for the storie§ they tell (;(f thfei C;o;l vl\r:c(;
they meet. Also, they do not simply read the stories of the Bible 'but seek to nnterpGod
in them. Like the psalmists we read, we, too, tell the old stories, we erllcou i
anew, and we stand before the assembly and add to the tale. P'entecosta z, ‘an e
a1l Christians, are called not simply to understand biblical stories, but t:l ‘ rl?f t0in o
their own experiences of encounter with God and to attest to the reality tha

same Spirit we all live and move and have our being.

< Chapter 8 >—

Nothing to Sneeze at

Receiving Acts 19:11-12 in the Canadian Pentecostal Tradition

MARTIN W. MITTELSTADT

God did extraordinary miracles through Paul, so that even handkerchiefs and aprons that
had touched him were taken to the sick, and their illnesses were cured and the evil spirits
left them. (Acts 19:11—12)

WORLD-WIDE DAY OF PRAYER—2ND WEDNESDAY OF EACH MONTH
DAILY PRAYER MEETING AT HEAD OFFICE EACH MORNING AT 8:45
— SEND PRAYER REQUESTS -

ANOINTED HANDKERCHIEFS SENT TO SICK UPON REQUEST!

When my father-in-law passed away in the fall of 2001, my wife Evelyn and I dis-
covered among the family keepsakes an anointed cloth previously distributed
by Evelyn’s great-aunt, Regina Dudman. Since I had become somewhat jaded by the
shenanigans of preachers and their hankies, I thought little of the cloth and tucked
it away. A few years ago, I rummaged through the family ephemera in search of the
handkerchief. On the envelope, Auntie Dudman wrote: “In Jesus Name. Anointed
Kerchief. Acts 19:11 & 12. Return to Regina Dudman when used enough, kindly;” and
on the back, she directed, “not to be sent around from one place to another as it is
for the person only”” I questioned family members and learned that the handkerchief
dates to the early 1960s. While family members enjoyed lengthy conversations con-
cerning the handkerchief, little did they know that the handkerchief would provide

1. PT (April 1, 1943-November 15, 1944).




PART II—READING ST. LUKE'S TEXT: HERMENEUTICAL CONSIDERATIONS

" the impetus for this study, my first attempt to examine a biblical text through the lens
of reception history.

Anthony C. Thiselton defines reception history as the Bible’s nachleben (literally,
its “afterlife” or post-history), and Ulrich Luz speaks of the Bible’s “history of influ-
ence;” specifically, the “actualizing of text in media other than a commentary; e.g., in
sermons, canonical law, hymnody, art and in the actions of sufferings of the church.”

Given the recent success of period-based reception histories, such as the Ancient
Christian Commentary on Scripture and Reformation Commentary on Scripture,
and Pentecostal’s irrefutable impact upon twentieth-century Christianity, the time is
ripe for Pentecostals to share our contributions to the ongoing life of a biblical text.’
My interest in reception history parallels my growing dissatisfaction with the
never-ending exegetical quest for original meaning and binding application. As I
move further into reception history; I find the adventure incredibly refreshing, but
not without its challenges. At times, I remember my struggle to own the Pentecostal
heritage of my youth, not least because we live in a tradition marked by teachings
founded upon narrative texts, such as Luke-Acts. In his Charismatic Theology of St.
Luke, Roger Stronstad, not only helped me survive as a Pentecostal, but also opened
my theological eyes to a new world. By introducing me to Luke the theologian, pos-
sibilities of normativity, and narrative’s didactic potential, Stronstad provided me with
the foundational resources to stave off Pentecostal opponents unwilling to allow the
cumulative outcome of Lukan stories to serve as a basis for doctrine and practice.
Pentecostals, like Stronstad, worked hard to defend normative doctrines and practices
based upon narrative. Reception history, however, forces scholars to assess Pentecostal
beliefs and practices based upon narratives that fail to meet his criteria. In this essay,
I reflect on one such example. How is it that Luke’s single and descriptive reference to
the use of handkerchiefs for healing provides the impetus for Pentecostal practices?*
As a tribute to Roger and his native land (and length restrictions), I limit my survey to

accounts among Canadian Pentecostals.

Canadian Pentecostals and Their Handkerchiefs

Luz is obviously not a Pentecostal. I say this because his media list for reception analy-
sis of biblical texts fails to include “testimonies.” For my examination of Pentecostal
use of handkerchiefs, T turn first and primarily to testimonies in newsletters; in so
doing, I seek veiled exegesis and insight in stories told for edification. In The Apostolic
Faith (AF), the official newsletter of the Azusa Street revival, editors report receiving

2. Thiselton, “Holy Spirit,” 209; Luz, Matthew 1-7, 95.
3. Sece Mittelstadt, “Receiving Luke-Acts”

4. 1 began collecting such stories before I stumbled on the invaluable essay by Thomas, “Anointed
Cloths.” I not only add to the primary data on Acts 19:11-12, but accept his invitation to further this

conversation.
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dail

Azu}srap;exertrequests from aroun.d the world. In response, they and participants at

- aerfd Elssutr;, re}iide‘rs ti)sat in return, “Handkerchiefs are sent in letters to be

L — rense i?lrSheal'lng. When readers respond with the practice’s results, edi-
aring specific testimonies of such healing. A number of th

accounts come from Canadians. S. A. Morrisburg of Ontario exclaims: « ved the

handkerchief all right, Received the

and God sent two distinct wav
o : : es of power over us. The lady had
e ;lz;o;ei:n% fo(;' sohme time and was helped by the laying on of the handkers}:’hief
¢ to God who does the work. She has taken ici ‘
! 0 G 48 no medicine, but is
faith. Hallelujah!” Across the country, E. W. Johnson of Stockholm SKu s;qohjaled ”
» SK, shouts:

I'feel led by the Holy Spirit to testify to the glory of God what He has done for

me and my. wife. The Lord has wonderfully healed me from catarrh of nine

;rzars sta;ldmg. G(;ory! glory! glory! glory be to my dear Redeemer’s name!

on as I received the handkerchief, or as soo .

, n as I opened the letter, such

f{(i)werI ;veilt through my whole being as T have never felt before, and I praise
m, [ feel the healing balm just now go through soul and body. Glory to Ki

Jesus, the great Physician of soul and body.” ’ "

Finally, a report on meetings in Manitoba:

Winnipe .
. p g Can.—There was a great Pentecostal Convention in Winnipeg
ginning November 15th. Preachers and workers from all parts of Canada
were pr

present. A band of workers who were in Portland at the time received

a call fr inni
om God to go to Winnipeg, and they were present at the convention:

IS:ts)ter Crawford and Mildred, Sister Neal, Brother Conlee and Brother Trotter,
out twenty were baptized with the Hol .
y Ghost and many were healed. Th
f)}foile l()irzught handkerchiefs and aprons to be blessed as in Acts 19:12 ans
e Lord did wonderful signs throu i i nes
gh the simple faith of the d
brought them. The Lord heal o b s
. ed one young man of the tobacc i i
. 0 habit, takin
all the desire for the stuff away from him, through an anointed handkerchiefg

an L.
d he was saved in his own room. Demons were cast out of th

— ose bound by

_These testimonies warrant initial comments. First, the
sending, and receiving handkerchiefs by mail finds earl ’su
a‘t the Winnipeg convention, Second, though the editorsy ubll)iz
timonies in conjunction with anointed handkerchiefs .
(?anadian readers responded favorably. Third, heali;l
ailments, but brings freedom from addiction and the
who submit testimonies, nor the editors,

practice of requesting,
ort at Azusa Street and
h only a handful of tes-
nearly half come from Canada.
g comes not only for physical
demonic. Finally, neither those
include instruction for or defense of the
5. AF1.4(1906) 1, 35 1.5 (1907) 1; 1.6 (1907) 1.

6. AF 1.6 (1907) 3.

7- AF 1.9 (1908) 1.

8. AF1.12 (1908) 1.
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" practice. Indeed, most of the reports do not reference Acts 19:11-12. The closest de-
fense in the AF comes from the pen of Nora Wilcox of Denver, CO:

People are being healed of scrofula, salt rheum, curvature of spine, locomotive
ataxia, diseases of the eyes, ears, etc. . . . People of all ages with all manner of
diseases are coming for healing, and the deaf, lame, and blind. The Acts of the
Apostles are being repeated here now. Handkerchiefs are being blessed and sent
to sick people in other places, and children of God are getting handkerchiefs
blessed for unbelieving husbands and children and for sick folks here in and

around Denver.’

Other American newsletters convey similar accounts. In The Household of God
(Dayton, OH) editor (and traveling evangelist with roots in the Apostolic Faith Mis-
sion) William Manley receives and publishes the testimony of Mrs. Ellen Romilley of

Toronto:

Dear Sir:—Praise the dear Lord for His love to me for healing me while at-
tending your meetings. I have had a very weak heart all my life and for years I
have been suffering with an abscess in my left ankle.

Two or three times a year I was forced to keep my room and bed for two
weeks or longer at a time. Since you cast the demons out and laid hands on me
in the name of Jesus I can truthfully tell every one I was healed while attending
divine healing meetings. Praise the dear Lord, all pain has left me; not even the
least soreness left for me to bear now.

I was sure the Dear Lord wanted to heal me, because He has been so good
to me in sending one of the sisters to my home to see me while I was suffering
from this weak ankle. The dear sister told me to get up and come down to your
meeting and get healed. I told her I would love to do so, only I could not walk.
I gave her a handkerchief to take to you to pray over and to put the healing
power into it.

Two of the sisters returned about 5:30 p.m. with the handkerchief, blessed
and pinned it upon my very sore ankle. The moment it was applied to the sore
it seemed to make it better.

Next day the sister was on her way to see me. I met her coming to my
home. We went to the mission together. I went with the crowd to the up-

per room and there the Lord wonderfully healed me. Praise His dear name

forever!?

Still in Toronto, an ecstatic mother writes to AF, now highjacked to Portland, OR:

Praise God for the wonderful cure! Some time past I mailed you a letter con-
taining a handkerchief for a little girl. She had cataracts grown all over her
eyes and her mother said she would spend her all if she could only cure her

9. AF 1.8 (1907) 1 (emphasis added).
10. Romilley, “Heart and Limb Healed,” 10.
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darling. She was brought to Toronto, and, oh, the torture those doctor

that little baby. Six years passed and she was no better. I told my daught:rfi;‘;
I'was going to ask the saints to pray over the baby, and, praise our dear Lord
the Blood healed her and her lovely eyes are well and strong.! "

) And a.reader from Collingwood, ON, reports, “God wonderfully blessed me
v;; en I 1.'ece1ved the anointed handkerchief and put it on my afflicted body, and now
the healing stream abounded. My husband was afflicted in body and he put’ it on and
got healed. I have been healed many times. o

"2 The final
used the handkerchicf repeatedly. al remark suggests the couple

. Since this newsletter installment receives an array of testimonies from the United
t}alltesd a‘nd (?anada, AF offers explanation for use of a handkerchief. The issue includes
a headline titled “Anointed Handkerchiefs for Healing,” followed by an Acts 19:11-12

citation, and references to the use of handkerchi
; rchiefs for healin d i
editors then draw the following parallel: o e orcim. fhe

The woman who had suffered with an issue of blood twelve years was perfectly
healed by touching Jesus’s clothes. And through faith and prayer and the lay-

ing on of hands of holy persons, filled with the Holy Ghost, a handkerchief or
paper can be anointed with the same power today.*®

As to the use of handkerchiefs received and sent out from the mission

j[he saints always lay them on the Bible, usually opening it to Acts because that
is the foundation of our faith. They anoint it with anointing oil for the sick a E:i
lay their hands on it and pray the prayer of faith, and God honors His Wi nd
and heals a great many. They should be laid on in faith and prayer by one t(})lrt
is right with God. Some saints will wash them when soiled and lay t}i’em a 'a
on the sick and the power of God continues to heal. To God be all the glofiru121

A turn to Canadian publications yields similar commentary. A. H. Argue, edit
of th.e Apostolic Messenger, offers a pithy and polemical refrain: “Much.is sfid , I o
p.raymg over handkerchiefs for the sick in this present day. Acts 19:12: ‘So th ig; .
his body were brought unto the sick handkerchiefs or aprons and. th‘e di . rzm
parted from them and the evil spirits went out of them’ Verses )1 3-16 showiilas'[esh "
was truly counterfeit and evil spirits to contend with just the same as today.”* ;h:)uegr}?

‘ :
he lack of context for this statement makes it difficult to ascertain Argue’s purpose

y “extraor-

11. AF 19 (1907) 3.
12. AF 19 (1907) 2.
13. AF19(1907) 2.
14. AF 19 (1907) 2.
15. Apostolic Messenger 1.1 (1908) 4.
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In 1927, the Pentecostal Testimony (PT), the official organ of the Pentecostal
Assemblies of Canada (PAOC), recounts a successful evangelistic campaign at Sixth
Avenue Pentecostal Tabernacle in Vancouver under Smith Wigglesworth and his
daughter, Sister J. Salter. After reports of Spirit baptisms and healing, the commentary
concludes: “At the final service, scores of handkerchiefs were anointed and prayed
over} and participants returned home with ready-to-use handkerchiefs.'® In his Ever
Increasing Faith, Wigglesworth reflects briefly (not unlike Nora Wilcox) on the reason

for this practice:

In some places there are 200 or 300 who would like us to visit them, but we
are not able to do so. But I am so glad that the Lord Jesus is always willing to
come and heal. He longs to meet the sick ones. He loves to heal them of their
afflictions. The Lord is healing many people today by means of handkerchiefs
as you read that He healed people in the days of Paul. You can read this in Acts

19:12.Y

Apparently, vast need gives rise to a straightforward reading and response based
upon Acts.

A decade later, J. A. Hughes, District Superintendent of British Columbia,
describes a mission under the leadership of Brother Stewart. Shortly after Stewart
commits to faith, his wife contracts tuberculosis. When Stewart requests prayer from
friends in Prince Rupert, BC, and Portland, OR, he receives an anointed handkerchief
«with instructions that he and his wife should separate from all that was worldly and
displeasing to God and come out and out for the Lord” After a week, Sister Stewart
“was up and around and on her way to recovery.”'® The Stewarts soon received Spirit
baptism and began a successful Pentecostal mission.

The use of anointed cloths also proves favorable among early PAOC leaders. In
the minutes of an Eastern District Council held in 1932, the recorder remarks on the
field report given by Bro. Wilson of Ayton, ON: “a handkerchief was anointed and
prayed over by the conference on behalf of one of Bro. Wilson’s assembly who was at
the point of death. We believe that God still answers prayer.’

And what about the headline at the beginning of this essay? In thirty-seven
consecutive issues on the inside cover of PT from April 4, 1943, until November 15,
1944, the PAOC executive leadership solicits prayer requests for a monthly day of
prayer and distributes anointed handkerchiefs upon request.”” At least two subsequent
testimonies chronicled in PT refer directly to the efficacy of this practice. First, in an

16. “Vancouver Campaign,” 2.

17. Wigglesworth, Ever Increasing Faith, 54-55 (emphasis added).

18. Hughes, “British Columbia’s Indian Believers,” 8.

19. The title of the document reads: “PAOC Eastern District Conference now convening in Cal-
vary Tabernacle. Toronto,” and serves as Minutes (August 23, 19 32).

20. PT (April 1, 1943-November 15, 1944).
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anon)'rmous testimony in the May 1, 1943, publication, a woman from Caledonia, ON
descrlbes persistent head pain, subsequent diagnosis of “poison in my system : ci
treatments that failed to bring relief. Satan further taunts her until: “One c)l,a as’I N
reading the Pentecostal Testimony, I saw where it said that they would send);n i ‘:’a;
handkerchiefs to the sick, as we find it in the Word of God, Acts 19:12” She li) oo
not to cite this verse, but continues: “When the handkerchief came.: I. ut itC e
forehead believing in our Lord Jesus that He would heal me, and the’ ailil left (;n I‘ny
the Lord for all His goodness toward me! 1 hope that some sick perls)on w'll‘d -
same, that God’s Name may be glorified!”?! ot
The second testimony appears in PT’s January 1, 1944, issue. Mr. Huskins of
MacDoweall, SK, recounts violent pains after a major surgery. He writes: “.I am writi
to let you know that I received the anointed hahdkerchief which you .sent to miz on
'request. ... When I retired at night I placed the handkerchief on my body, and pr 02
in the Name of Jesus for healing. Next morning the pain was gone ’and hp N
returned. Praise His Wonderful Name 22 . u
. Despite the early American and emerging Canadian newsletter accounts reveal
ing the geographical reach of this practice among Canadian Pentecostals and the miz_
century emphasis on the ritual by PAOC leaders, reports of anoiﬁted handkerchi f_
wane in the second half of the twentieth century. Having said this, I discovered a rec \ i
account. On April 23, 2017, at Bethel Pentecostal Church in Sarnia, ON, pastor Tf':n
Gibb and congregants prayed for two women. The congregation gath,ers ar’oI:md an
whose wife was watching live at home and suffering from a “tormenting” rash aGITlljl?
a PAOC minister, prays for the ailing woman and anoints a cloth to beg place(i u1 0 ’
the woman by her husband. Gibb then anoints and prays over a second cloth thaItJ hn
would take later in the week to a woman diagnosed with cancer. In his brief theolo ie
cal comments, Gibb suggests that Acts 19:11~12 should not be “confined for histogr -
books”” Instead, the text presents a model for a contemporary “transfer of anointi Y
Gibb also proposes a parallel to Acts 5:15 and Peter’s shadow: “every person here ;Zg'
shadow . .. and the Lord wants to use you to touch them” According to Gibb, belie v
should not seek such agency, but he encourages openness to the “extraordin’ary”;ers

Making Sense of Handkerchiefs

Historians have grappled with understanding the practice of anointing handkerchief;
Canadian historian, James Opp, provides a socio-historical assessment. An outsidei
to Pentecostalism, Opp recounts a Toronto Star reporter’s visit to meeti;lgs at Trini
Pentecostal Assembly in 1919. The reporter describes the two-hour experience akinl‘z

21. “My Testimony of Healing.” 17.
22. PT (January 1, 1944) 15.
23. Gibb, “April 23rd AM.” Thanks to Caleb Courtney for alerting me to this event,
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i 24
est’ sect he had ever visited”
ng service, a lengthy end-times sermon,

i = i er, a rousing so
He witnessed pre-service prayer, : .
d to the sick, the reporter continues:

and extended altar prayer. As the focus turne

Three handkerchiefs were laid on a table on the platform, and three men laid
their hands on them. There was another burst of vehement prayer from .all
sides. By the laying on of hands those handkerchiefs became charged with

and when they are slipped beneath the pillow of the sufferers

divine power, ' .
; ill be cured or at least relieved of their

to whom they belong the patients W

maladies.”

Summarizing this and other newspaper reports, Opp concludes that participants
show no interest in who prays, only that the cumulative effect of God’s presence among

i i hief.
the faithful is transferred to the handkerc ‘
If Opp observes that “Handkerchiefs served to incorporate the bodies of others

s o ; 72 R, Marie Griffith goes a step further.
within this spiritually charged environmen MO, contends

Griffith, a humanities professor at Washington University in S.t. LOUIS‘, : €
that when Pentecostals carry an everyday handkerchief “associated with wiping away

i i ” i ce, the consecrated
or mundanely blowing on€’s nose” into sacred space,

tears or sweat :
ions; it now serves as a carrier of

i bodily excret
doth no longer functions to remove - _
divine power.”” At the same time, Griffith views the shared handkerchief as an expr;s
sion of “human kindness and generosity. You can see the power of asking someone for

a handkerchief out of desperation—when you have tuberculosis or some degenerative

disease—and all these handkerchiefs flood into you from this widespread commu-
1 »28 Tn summary, handkerchiefs move

nity of people you may never hav; }rlnet betf)(l)re g
a praying and hospitable com 4 ‘
throu\%vk;';l}::eggg(fnszgﬂiz pfovide inin)ght into the practice, anoi,nted handfc:‘lch?efs
are notably absent in Canadian church historian Ronald Kydd.s study o .ea zsnli
Through the Centuries” Kydd, a former Pentecostal—turned—Ar‘lghca?n, .categoglzesf x
types of healing. For examples of revelational healing (God-gl‘ven 1ns1ght), e;e e‘
to William Branham and Kathryn Kuhlman, and for soteriological healing (healing in

the atonement), he points to Oral Roberts. In his turn to the reliquarial model (the use

24. Opp, Lord for the Body, 142.
25. Opp, Lord for the Body, 142.
26. Opp, Lord for the Body, 143.
27. Griffith, “Female Devotional Practices,” 197. See also

3 he various testimonies,
Parsons, Acts of the Apostles, 206. From the vai ; r :
women place or apply the cloth to their bodies, they often experiénce an immediate rea

noteworthy, these handkerchiefs would not genera
tecostal preachers.
»8. Griffith, “Prayer Cloths”

29. Kydd, Healing. He argues for six. hy
incubational, revelational, and soleriological.
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ction. Also

Il be associated with the hands of powerful Pen-
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ealing models: confrontational, intercessory, reiiq ;

MITTELSTADT—NOTHING TO SNEEZE AT

of objects in conjunction with healing), however, Kydd marches through examples as
early as the third century, follows with testimonies from Ambrose and Augustine, and
provides a detailed account of healings at St. Médard on the grave of Jansenist Fran-
¢ois de Paris (d. 1727). He includes, however, no examples of Pentecostals and their
use of material objects. In my recent conversation with Kydd, he reflected: “I may have
felt intuitively that assumptions underlying conventional (read ‘Catholic’) reliquarial
practice and what Pents. [sic] have done were too dissimilar. However, I repeat, that
never floated to the surface in my thinking as far as I can remember”** Kydd provides
the first and most extensive study of healing by a Pentecostal, and admits his failure to
draw on a healing category well-known across the Pentecostal spectrum.

Pentecostals, Handkerchiefs, and Modern Hermeneutics

With the reflections of historians in the background, I remain most intrigued by im-
plications for biblical studies. I cannot help but consider this practice alongside the
evolving hermeneutics over the last one hundred years. As mid-twentieth-century
Pentecostals, whether for good or ill, begin their quest for acceptance among Evangel-
icals, they slowly find their way into Evangelical institutions of higher learning, where
they encounter Evangelical methodologies and battles. On the one hand, Pentecostals
align with emerging Evangelicals to defy Enlightenment-like challenges to core Chris-
tian beliefs, such as the nature of revelation, Jesus’s virgin birth, and resurrection. On
the other hand, these same Evangelicals champion cessationism. Though Pentecostal
students and future educators under such influence reject cessationism, they certainly
embrace the Evangelical quest for the biblical story’s historical reliability and the sub-
sequent pursuit of moving from “what the text meant” to “what it means today,” For
many of these Evangelicals, if reliability meant that “then” included miracles, “now”
no longer requires them. When biblical scholars begin to read the Scriptures through
the lens of formalism in the 1970s, perhaps no tradition benefits more from this turn
than Pentecostals. Even if a pioneer like Stronstad shows little methodological inter-
action with formalists across university hallways, he, nonetheless, reads Luke-Acts,
not only for historical reliability, but also as theological story. Though Stronstad and
fellow Pentecostal scholar Gordon Fee battle over questions of narrative as theology
and the possibility of patterns and normativity, the Stronstadian impulse prevails, and
Pentecostals join with narrative critics across the academy in a quest to read Luke-
Acts for theology and praxis. Surely a victory for Pentecostal scholars!*

This trajectory applies straightforwardly to Acts 19:11-12. Should Luke’s account
of healing through use of Paul’s handkerchiefs be taken at face value? While many
“enlightened readers” would dismiss this account as an impossibility, Evangelical

30. Ronald Kydd, email with the author, January 31, 2018. See further Kydd, “Healing in the Chris-
tian Church?

31. See Mittelstadt, Reading Luke-Acts, 46-80.
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cessationists would defend the account’s reliability, but deny modern equivalency. In
response to such denial, I need not give a grand review of the Pentecostal penchant for
healing, but state simply the “Jesus did it then, and he can do it now” approach.”” With
literary criticism’s arrival, Pentecostal scholars defend modern-day healing as norma-
tive by way of the Gospels and Acts; Jesus’s paradigmatic healing ministry extends
to the new apostolic community, and subsequent—including contemporary—faith
communities. For these defenders of contemporary healing, conversation and debate
generally centers on questions such as the importance of faith, the healing agent’s role
and proximity, and the laying on of hands. To answer these questions, Pentecostal
literary scholars agree that the healing accounts found in the Gospels and Acts leave
readers with plenty of gaps. Having said this, how is it that Pentecostal scholars find
in Luke-Acts good reason for diverse healing practices to be taught and experienced,
yet say so little of handkerchiefs?”® In my search for answers, I return to Pentecostal
stories and storytellers, and find only more questions.

First, if the end of the twentieth century marks a highpoint for literary analysis,
the new century brings an array of new interpreters. Among the recent invitees to
the methodological guild are feminist, cultural, social-scientific, post-colonial, and
global/glocal readers. But what about the Pentecostal “interpreters” represented by
the testimonies and reports cited above? Since many of the more recent interpret-
ers represent formerly-muted voices, could it be that the Pentecostals represented
by testimonies and sermons remain muted because they speak and write outside the
methodologies that rule the day?*

Second, I call attention to Pentecostal scholars, a specific extension of the larger
academy, for they pay little attention to the kind of (Canadian) Pentecostal interpret-
ers represented in the aforementioned testimonies.” If Pentecostal newsletter editors
saw fit to record even the occasional use of anointed cloths for healing, do they (and
other Pentecostal communities) not deserve the tag of an interpretative community

as much as concurrent historical critics? Is it judicious to relegate festifiers not rec-
ognized as “professional, scientific, objective, scholarly, and critical” to the status of
inferior interpreters? Are uneducated, eccentric, and marginalized voices unable to
produce valid readings and application? Also, what about the unspoken yet inherent

32. See Alexander, Pentecostal Healing.

33. Some scholars have suggested possible parallels to the woman healed by touching the hem
of Jesus’s garment (Luke 8:44) or the sick brought to cross the path of Peter’s shadow (Acts 5:15).
Sec Thomas, “Anointed Cloths”; Tipei, Laying on of Hands, 145-47. Concerning the accounts among
modern Pentecostals, gaps prove even more difficult. How does this practice gain traction? Where
did believers find common interest in the practice? How did they interpret the Scripture? What about
opponents to the practice? Due to space to limitations, I must leave such questions for further study.

34. See Sawyer, “Role of Reception Theory,” his go-to essay to promote reception history and the

Blackwell series.
35. For Pentecostal models of effective history, see Archer, “T was in the Spirit,” 68-118; Green,

Lord’s Supper, 74-181.
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R et sw,elat,‘(lr could stand a lather” (Hornik and Parsons, Acts, 204). And the
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